Metyizat Speb

A General Background

he mitzvah of mila (ritual cir-

cumcision) is one of the most

ancient commandments of
the Torah, dating back to Abraham,
the forefather of our nation. From
time immemorial, the mitzvah has
been performed in all Jewish com-
munities as a biblical command-
ment, and not because of any med-
ical advantage it may impart. “This
mitzvah has had the unique merit
of its being performed by the great
majority of the Jewish people in all
countries right through the modern
era. This almost unanimity of perfor-
mance, even among non-observant
Jews, is remarkable considering
that Jewish communities never had
any legal means to encourage its
performance. This phenomenon is
explained in the Talmud: "We have
learned Rabbi Shimon ben Gamliel
says: those commandments which
the Jews accepted with
joy, such as mila, as
stated by Dovid Hamel-
ech RN o3 2k B
727 99% NyinD  Rabbi
Shimon ben R' Elazar
says: Every mitzvah for
whose performance the
Jews were willing to sacrifice their
lives under gentile decrees, like idol
worship and mila, is still performed
faithfully (Shabbos .5p)
Indeed, over the generations, there
were periods of forced conversion
when enemies of Israel forbade the
performance of mila in particular.
Jews performed the mitzvah at the
risk of danger to their lives. @This
has occurred even in our own era,
under the Nazi Regime in Germany,
in the former Soviet Union and in
other countries.
Metzizah as Part of Mila.
The Gemara discusses (Shabbos
:39P) metzizah and relates to it a
medical benefit to prevent danger
to the baby. ®There have always
been those that have voiced opin-
ion against mila in general and even
more so with respect to metzizah as
part of the mitzvah. ®In the begin-
ning of the 19th century, opposition
to metzizah in general, and metzizah
bpeh particularly, was based on
three main contentions: lack of med-
ical indication to metzizah, a fear
of endangering the infant because
of transfer of infection while per-
forming metzizah, ®'and a fear that
it might increase bleeding at the
wound site. Because of this, factions
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arose in some of the Jewish communities that were op-
posed to metzizah bpeh, and three approaches to metzizah
developed:

« One group wanted to eliminate all forms of metzizah,
arguing that conditions had changed from the time of the
Talmud, and modern (i.e. 19th century) medicine showed
that eliminating metzizah will not endanger the baby's
health and in fact its performance is dangerous. This posi-
tion has been rejected by all halachic authorities, because
clearly established religious principles of the ancient Rab-
bis cannot be overruled without concrete proof that such
change is required, and those
who encourage such changes
are indeed suspect of heresy.

« A second group opposed any
change in the classic custom of
metzizah bpeh, and insisted on
its performance as it has been
done over the generations.

« A third group insisted on the continuation of metzizah in
all cases, since this is the halachic requirement of mila and
may not be overruled. However, metzizah may be done
in a different manner that avoids direct contact with the
mouth of the mohel, and different methods have been de-
veloped (such as a pipette etc.). Those Rabbis that accept
such alternate methods have deliberated over the relative
benefits of each method and have made recommenda-
tions accordingly.

Hence, the arguments
metzitza bpeh are
renewed periodically.
Written by Rabbi Professor Avraham Steinberg, M.D.
and Moshe Westreich M.D. Adapted from an article in Dialogue
No.3 — Metzizah Bpeh (special extended section.)

Ot is well known that there are health benefits from circumcision.
See summary on the subject in the Encyclopedia Hilchatit Refuit,
new edition, 5766, volume 4, Milah, pp. 457-463. The subject has
been proven without a doubt, especially in the era of the AIDS
epidemic. But nevertheless, we are commanded to do the mitzva
irrespective of the added benefits.

@See in detail the history of decrees against mila: Chashmonay-
im 1:1:48 and 2:6, Tractate Gerim 1:1, Tractate Shabbos 19a, Rosh
Hashana 19a, Taanis 18a, Mila 17a. See further Zichron Berit Laris-
honim part 3 #3: Encyclopedia Ivrit vol 23, Mila, pp 19-23.

OThere is a halachic dispute whether metzizah is merely a medical
measure to prevent danger or whether it is an integral part of mila.
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This is beyond the scope of this article.

“See Otzar Habris, Vol 4 appendix A, on history of
metzizah. See also Sdei Chemed, Kuntress HaMetzi-
za, who spends tens of pages justifying metzizah
bpeh and brings a statement of protest by over 250
Rabbis from Austria- Hungary in the early 1900's
against any changes in the traditional procedure. At
the end of the publication, he brings a great warn-
ing that was published in Jerusalem in 1901, signed
by the most distinguished Rabbis of the period, who
forbade metzizah by any instrument and insisted on
metzizah bpeh.

©In the 20th century, infections with syphilis and tu-
berculosis were attributed to metzizah bpeh, but it is
clear today that no such transmission occurs without
active TB of the mohel.

e What's the Halacha?
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Can one perform his 1st Bris
Mila on Shabbos?

Can the father just do the Twm
on Shabbos?
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Can one create a "M
by doing a bris for

a certain family?

Does the quantity

play a role?
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fakini=R=piplliini
Where is it performed
on someone who has
a bris mila already?
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Mitalk Mystenies

The minhag is to wear a tallis by a bris. The sefer (7N 1Y) M35 127, says this is a D517 370, This is also brought in the (23 P 12 17N8) 1772, The
Bnei Tayman have the minhag to cover the baby with the tallis as well ;57 5y 2"7%N). In the 1115 that we sing at a bris "mw2*> 01 written by R’ Yehuda
Halevi, it says-

DPING M3 PN MY .00 Y DOID3 23D HY) DNiN ONIT 905 BRiniN N
"And on the corners of their garments they will make tzitzis..." The tallis is worn in order to honor and exalt the mitzvah of milah. In addition, the mitzvah
of mila is equal to all 613 mitzvos, as is the mitzvah of tzitzis.

The following people should wear a tallis at a bris: The Kvatter; The one who places the baby on the Keesay Shel Eliyahu; The

one who lifts the baby from the Keesay and hands him to the Sandek/father; The Sandek; The Mohel; The father of the baby; The

one who takes the baby from the Sandek; The one who holds the baby during the berachos; The one who says the berachos.
(PTIDMEY MPPAD P33 D7 NI DA TN MPN BY M35 Bar 18D ')

The origin of the word Sandek is explained on the basis of a Zohar (Pekudei 255b): When a child is undergoing the bris, the jb& wants to interfere. But

he is incapable of leveling accusations, and instead becomes a defender of Klal Yisrael before Hashem. This is summed up in the phrase "my) 200

AP 177 (The defender is the accuser who had a change of heart.) The person holding the baby is called p 77 3 © because the initials of this phrase (3 ©
P ) form the word Sandek.

According to the Aruch HaShulchan (7% 'yD 115 '® 7") the word Sandek originates from Greek and Latin and means "patron of child" and "advocate"
derived from the Greek word suntekos, the Latin word sundikos, meaning "proxy, delegate.”
(32 RBYRY,IN PO DRI 5,707 10 T 991 M3 Py

The Zohar says that Eliyahu Hanavi was punished for disparaging the Jewish people (SEE [ 2% Vol.3.) He has to come from the four corners of
the world to attend every bris. The word for punishment is Knas— 21p, and Daled 7 which stands for the four corners of the world. The combination of
these letters forms the word p 73 D.

What's the Halacka?.

The following question was asked by the mohel to Harav Yitzchok Zilberstein shlit"a:

azal Tov! A baby boy was born to a family. This family is not close to Torah and Mitzvos but they give all the boys a bris mila. They called
the Mohel they have used in the past that they know and trust. The Mohel asked the standard questions, and then asked when will the bris
be? They answered the day after tomorrow. They spoke a bit more, then the Mohel said no problem, we will be in touch!
As soon as the Mohel got off the phone he called his rav and asked the following question: This Mohel is now in the middle of sitting shiva (seven days
of mourning) for his father Z’L. This family trusts this Mohel and expressed to him in the conversation that if he doesn't do the mila they will wait for
him and they will push off the bris.
He is now asking: Is it muttar for him to leave his house and go perform the bris mila? If he is allowed to leave, should he change his clothing?

Stay tuned to the next issue for the answer...

From last months issue- What's The Halacha?

A Mohel who services an out of town community was invited to do a bris (on the 8th day, 11121 11p2) by Jews who are not Shomer Shabbos, on SHABBOS. He
has already been 1M (protested) against the chillul shabbos and they are not listening. Now he is asking, Is it his responsibility to go and perform the bris and
witness the naw %1 that is going on? Does he have to expose himself to the Chillul Shabbos for the bris?

R’ Moshe Feinstein answered:

Even though | hold it is an issur for someone to go to a place where they are over on issurim min HaTorah. Still, for this you should not be mevatel the mitzvah of
121313 119~ for in fact this mitzvah is really incumbent on everyone especially the mohel when there is no one else to go do the milah.

Lmasseh, he should GO do the mila even though he will see them being Mechallel Shabbos. HOWEVER, immediately after the milah he should leave and not stay
around at all.
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@ Why is the baby greeted "8371 712" when he is brought into the shul for the milah? Because
the gematria of the word N 27 is 8 (5+2+1=8) and the baby undergoes milah on the eighth day.

@ Mila is a symbol of Hashem’s Oneness and Truth. This is alluded to in the fact that one of the

4 Names of Hashem- ELOKIM, 2 * /177 5 N. It contains the letters 115 * 12 and the letter ”N,” the symbol
d of Hashem’s Oneness, which is made known in the world through milah.

A Heaven Sent Brio

It was a Friday morn-
7ing when Rav  Mordechai

Pogramansky boarded a train
en route to a certain town for Shab-
bos. A man sat down next to him
and they began talking. As a mohel
and shochet, he was also a talmid
chochom and took advantage of
the opportunity to engage Rav
Mordechai in conversation. They

became so engrossed in learning
that they didn't notice when the
train stopped at the town where
they had planned to spend Shab-
bos.

By the time the mo-
hel looked out of the window
and noticed that they were
far past their intended stop, it

What ¢ cnw a Yame?

was too late to do anything about it. There was no
train going back to their intended destination be-
fore Shabbos. He turned to Rav Pogramansky and
informed him of their predicament.

"Where will we stay?” asked the man. “Where will we
obtain wine for Kiddush, challos for lechem mishnah,
and food lekavod Shabbos?"

Begging and erying that
Fastem send me a motiel

Rav Mottel consoled him. “A Jew is never lost,” said
the tzaddik. “When a Jew ends up in a certain place, it
is always with Hashgacha Pratis, because Hashem wants
him there.”

The next stop was coming up, and even though
through the window it appeared as if the area was
sparsely populated and they didn't know anyone
who lived there, when the train stopped, they disem-
barked. They began asking people if there were any
Jews in the town. Nobody could identify any. The mo-
hel was growing pessimistic and stopped asking, but
Rav Mottel didn't give up. He continued to ask
people if there was a Jew in town. Finally, his
persistence paid off and one of the people he asked was
able to show him where to find the town’s only Jewish
family. They hurried there and knocked on the door.

When the homeowner opened the door, he began
shedding tears of joy. To him, it was as if Avrohom Avinu
and Eliyahu Hanovi had appeared at his door. The
guests, however, let him know that they were normal
human beings just like him, who had been sent to his

5 & = = - Herzel

© The mila knife is called an "Izmel" which is a contraction of the words 1-1% and the gematria of
(1+7) 1 N is eight. Thus, 5 — 1N means: He performed the mila on the eighth day.
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door min  haShaomayim.  Very  happi-
ly, the man let them in and invited them to

stay for Shabbos.
A Jew éo wever lost

When he heard that one of them was a
mohel, his joy was multiplied. He told them
his story.

"A week ago, my wife gave birth to a baby boy.
Today is the day he should be having a bris. | was
davening the whole day, begging and crying that
Hashem send me a mohel to perform the bris on
my son. Behold, you have been sent by Heaven.”

Rav  Mottel was the sandek as the

mohel performed the bris. The two guests re-
mained with the overjoyed couple for Shabbos.

When they left the home after Shabbos, Rav
Mottel turned to the mohel and said, "Remember,
a Jew is never lost.”

HNIYD MY NI

N®BW 7R3 TINM T 10- said there is such a name in Yiddish, s33={*17, Naftali is also called 317 1% 1997 The name is mentioned in the sefer
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It is a Biblical name (Bereishis 16:1). When asked about it N"»5g PVINAN AN W 1 said it is a TN 19 w2 0w, Since Avraham set her free and

then married her 3,1" NWwNA2 ,’7N’TW 121D ouan Y.

However, Harav Mordechai Eliyahu Zatzal and 8"»5m53* Rav Avigdor Neventzal Shlit'a are of the opinion that 81935 "INA PPN,
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